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するのが不
可欠であること。そして（おそらく）、人間（だけ）が、二重分節
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「第２章 様式の類型化について」の「４ 譬物語の構造的指標」（Harnisch 1985, 
pp. 71–84. 廣石訳、90–106 頁 ) を参照。そこでハルニッシュは、「譬物語」は「特
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What the Bible Says about End-of-Life Care
by Kei SASAKI
The topic of this volume of the annual “Views of Life and Death and 
End-of-Life Care”, reminds me of the words of Jesus of Nazareth: “Follow 
me; and let the dead bury their dead” (Matthew 8: 22). These are drastic, or 
“extravagant” words even for the biblical world itself. However, according to 
Paul Ricœur (1975), if one minutely analyzes Jesus’ parables in the synoptic 
gospels, for example, that of “The Parable of the Great Banquet” (Matthew 
22: 1-14, Luke 14: 15-24), and compares them to different versions of the 
same parable in the non-canonical Gospel of Thomas and in the Jewish Tal-
mud, one can find that such “extravagance” is the most prominent feature of 
the canonical Gospels. And this “extravagance”, not only of Jesus’ parables, 
but also of his other sayings and deeds, which are described in the New Tes-
tament, might create and reinforce particular cognitive, albeit unconscious, 
ways of thinking about many problems of life that are inherent in the Chris-
tian mind both ancient and modern. Not only Christians but others as well 
can be disciplined in these ways in order to go beyond the narrow contexts 
of their established systems of thought. In turn, this may affect how they deal 
with life-and-death situations.
Views of life and death, and opinions about end-of-life care vary tremen-
dously according to the context: (eg. biological, medical, legal etc.). Some 
discussions of these views and opinions that go beyond the narrowness of 
current thought is necessary in order to develop new approaches to these 
complex problems. Thus, these cognitive methods in which people can be 
disciplined by such an “extravagant” feature of Jesus’ parables (and the Bible 
itself) can be helpful in discussions of end-of-life care in many difficult prac-
tical situations.
